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7
Patriotic and Matriotic Nationalism

Vatan-centered discourse
The emotive content of "homeland" (vatall in Iranian nationalist
discourse Cannot be appreciated if it is uncritically assumed that the
valoll was only a confused tran lation of "the French word patrie."t The
nineteenth-century nationalist resignification oJ valelll as the familial
home was made possible through the fusion of competing prenationalist
notion, of territorial and aterritorial "originary home" (vatol1-i (/slr). The
fnnner emhodied the nation and the latter endowed it with spirit and
suhjectivity. This metaphorical figuration of I'atan involved two ctistinct,
but overlappi.ng, pba es. In the official nationalist discour,e, valem was
imilt,'ined as a "home headed by the crowned-father." Thi. was conle,ted
by a counter-official matriotic discourse that imagined lIalon as a dying
6,OOO-year-oJd mother. The engendering of the national body as a
mother symbolically elitn ina ted the father-Shah as the guardian of the
nation and contributed to the emergence of the public sphere and popular
sovereignty - the participation of "the nation' children" (both male and
female) in determining the future of the "motherland" (lnl1dar-i/mmil-i
vatml). As for popular sO ereignt, I this changing gender of nalionalhome was crucial to the resignification of siyasat from the infliCtion of
physical pain on transgressive ubjects to its modern definit ion as po/itic~. The metaphorical familial relation of male and fcmalc citizens as
national brothers and S1 tcr' also sanctioned the redrawing of lhe
houndaries that 'eparated the fillative home space ({l/1(lanlll) from the.
affil.iative public male sphere lbirul/ . The h bridizlion of male and female
spaces - which was Facilitated witll the corning of Persian printing press,
the conjoining of authorial voices of men and womell, and the formation
of a women-inclusive puhli sphere - made possible the fonnation of an
113
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imagiJled national sphere that sanctioned the mixing of "national sisters
and Drothers."
The nineteenth-century emergence of Iran as a "geobody" with
bounded territory was linked to the global emergence of nation-slates
and the international demarcation of national boundarie .2 Territorial
enclosure was in part imposed on Iran via the treaties of Gulistan
(l813 I Turkmanchay (1828),; Erzurum (1823 and 1847),4 and Paris
(1857)5 Studies of these treaties have been the focus of much research
and lamentation in nationali t historiography.o BUI these boundaryformalizing treaties shaped the national body pollUc and prompted its
full anthropomorphization. 7 Territorial encla life shifted the characterization of Ira11 from a confederation of territories (mam lIik) to a
cohesive entity (111I1/J1likat-i lral/ Of kislzvnr-i Iran). The displacement of
IIlml1alik-i fran with IIlnllllikat-i lmn marked the transition from an
empire to a modern nation-state. The f lative fixity of borders provided
the ground upon which Iran could be conceived as a unified homeland
(Vl1telll) with a di tinct character, identity, history, and culture.~
Like most polilical and philo ophical concept / vata/l has a contested
and multi-layered history_ In prenatjonalisl writing it connoted both
territorial and aterritoria 1 meanings. Territorially, va/all referred to
either a per'on's "habitual-place" (vl/tl1/1-i ma"llIn 9 or origlnary home
(vntl1l1-i a.IIi). 10 Tbese territorial definition
an be found in biographleal dictionaries, travel accounts, and jUrisprudential di cussions of
di count prayers (1I11I1/I1z-i shika.ltall/tjClsr) - that is, a reduction of the
obligatory units of prayer for individuals traveling beyond the confines of their place of residence. For instance, in a dL cussion of
prayers Hasan Lahiii (1635-1709) used the word vntall to mean an
individual's intended settling-place, "even i£ s/lle had been there no
more than one day." Having constituted intentional residence as the
primary criterion, he explained that if an individual, like a student or
a merchant, does not "intend to settle" (qasd/irarll1h-i tnvvatllll) in a
locality even after ten years of residence, "tllat place cannot be considered his/her va/all" (llnja ham-)'i hl1l111 vllim lIt1slwvad). The speci,d
status of va/an was maintained as long as a traveler po:.se sed property
or a dwelling-pIaC(~ back "home." Failing to fullin this basic requirement, the speejaJ status of a fraveleI'S vatan was "ilnnuJ)ed and became
equivalent to all other locaJibes."11 In this operalionalized definition,
a person's birth-place was not necessarily the same a his/her Vl1telll or
place of ccsjdence.'z A number of compound construct such as "lnrh-i
vatm/ rikhtall" (planning to settle) and "ta\lCllun gllzini" (selecting a place
of residence) implied the delectability of Ilnttlll, a choice seriously

curtailed " ithin the nationalist discourse and the modern sv tern of
nation-states. I>
A second u~e of va/fl/1 as territory referred to a person's home. Thi:;
was the implied meaning in Mulla Ahmad araqi's (1185-1245/17711829) "The Tale of the Mermaid and Her Travel on Earth." According to
this tale, a mermaid who visited the earth reported back that the earthlings "are heart-attached to a place called vall7ll and sleep in it with
corporal alm."H j\ later nineteenth-centuf}' abstraction of vatal1 as
horne made possible the metaphoric depiction of Iran as the national
home and as a site for the cultivation of nationalist sentiments and
"heart-attachments" (dilvastisi). In a unique way this usage of va/a/1 was
endowed with a subjectivity. identity. and agency. Thi wa made
possible by the intertextual linking of Iran with the "orlginary home"
(\ll/tllll-i as/I) of the human soul and subjectivity, an aterritoria/ "geosophical" conception prevalent among classical I lamie philosophers
and mystics. 15
As the originar home of the human soul, the aterritorial vlltan w( s
viewed as a lIo-pla((' or a-place (lmTltlkflll) to which the soul (lints) was
destined to rcturn after death. Explaining the soul's return to its
originary homc, Yahya Suhravardi (1153 or 1155-91) compared it to
the outside leg of a draWing compass where "the point always returns to
the locus of inHiation."lfi Writing within the same paradigm, the nineteenth-century iranian philo opher Mulla Ahmad araqi viewed the
body as a "vehicle" (markov) for the soul. The soul had come to this
world from its "originary home" (m17wlIIl1-i a Ii) in order "to trade and
accumulate benefits, to adorn the seU' with many virhles and to acquire
commendablc qualities and laudable disposition" before returning to
it~ "original home" (va[ClIl-i C1sli)Y In a rclated conceptualization, the
grave ((jahr) was viewed as U1C originilIY home of human body: made of
earth (klwk), the body was ordained to rehun to it· place of origin. 1
Divergcnt understanding~ of va/an were authorizcd by a frequently
cited aphorism attributed to Prophet Muhammad (570-632), "the love
of Fatan is of faith" (HI/vb a/-lVawn min a/-imall).)~ In a poctic interpretaticm of this Iwdith, Balla' aI-Din 'f\miJi (1547-162]) argued that the
"adoration of vatan" endorsed by thc ,fe~sengeI of f lam was not that
of territories like Egypt, Traq, or Syria (ill \I(1tall, Misr Vll rraq va Sham
ni'it). Thc Fatan that descrved love was an "aterntorial" (In maklll1) and
"a namcles cit," (hi IlaIn shnln) considered as "the spiritual domain"
(iq/im-i nIi1).2(1 Viewing the bod' as the pri on house of the ~oul, Shaykh
Baha'i evoked, "Turn away (rol11 the body and exult your soul; remembcr
your originary home [mawtill-i a Ii]!" But for travelers, exiles, and
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immigrants - that is, those departed from their familial land Un/d-i
the prophetic lweiitll wa confirmation of their nostalgic
longing for the home left behind,21 The architects of Tranian nationalist
discourse - many of whom lived in e ile - imagined Iran a their originary vatall and employed this authorizing propbe.tic adage as a nationalist banner constituting the adoration of national-home as an obligatory
r ligious duty. Didactic commentaries on this prophetic aphorism provide j tbe cultural capital for the articulation of a per~uasive and emotive
vatall-centered discourse.
m/ml kardah) -

ationalized subjectivity
The nationalist rearticulation of wltall was not imply a geographical
expansion froOl a local domicile to a national homeland. What made
this expansion inventive was the antluopomorphlzation of vutall through
a dialogic and intertexhlal hybridization of territorial vn/cJI/ and aterritorial"spirtual va/all." By conden ing tlle t rritorial and spiritual vatmls
into one entity, the Iranian homeland (Vall/n-i If/lllillll) was endowed
with subjectivity and agency. This spiritualization of territorial \la/all
provided tlle perspectival foundation for tlle articulation of a cohesive
and unified "national" culture, literature, and history - all viewed as the
maniiestati )os of the homeland' soul, spirit, and biography. The historical process of spiri tualizing \latal! is beyond the scope of this study;
I will, however, offer an outline of the nationalist discourse that conjoined the national geobody and the spiritual gcosoplly and endowed
vatall with life and soul. Once fully incarnated, va/till became a site of
matriotic love, possession, and protection. zz
The fusion uf the spirtllal and physical vatll/lS was illu,trated in a
erie of 1877 Akhtar articles - bearing initially a~ title the prophetic
IwditlJ" "Love of vatlln is of faith." The series sought to explore the interrelationship of the oncepts 'lovc" (1II1bb), vatall, and "faith" (i11l1l1l).2\
Writing from the Ottoman diaspora, the anollymoll author asserted
that, like a human lody, the vatl//7 posses~ed "nature, life, and reason"
(tl/brat, jwyar, va 'aq/) and was endowed with its own "unique and apt
spirit and life" (ntll VlI jllll-i lJ/akllslIs vn ml.l1w"i/J). AnalogoLls to a l1uman
individual whose existence depended on both body and ~oul, he argued
that the territorial and pirtual vntam were fused: "the appearance and
essenc of vatall are illSeparable. It i like spirit and body. Spirit cannot
stand without the body and the body cannot live without the spiril."N
By converging these two meanings of I'atall, the C1uthor unified the
territorial homeland with "the imagillCl!y and plrltuaJ worlds" (a\lalim-i
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the originary hOllle' of univers,\l oul and
rcason, Possessing life and suhjectivity, the fully anthropomorphiLed
nationalist \lotan was endowed with the exceptional power of shaping
a per'>on', life (Lilldagalli), growth and thriving (Ilasilv WI llama), speech
(sllklulIlSllyi), logi (lIllll/til/), ('thi '5 (akh/aq), knowledg ('jllll), manners,
arts (llImar), profession (Ilwkasib), dignity (sharof), honor ('izzat) , religion
(diynrwt), and spirituality (mw!Jalliyat). 111c authOr :,;ummarized Ihe'
overdctermining power of homeland by a serting that "the human self
and all hi Iller po sessiom belong to )lalall [tL1llWlllall lIla/-i \latall astl."
Th constitutive fun lion of va/all also 'omprised all that ~ person
acquired beyond the boundaries of her/his IlCltiOl1a! homeland. "By
inference [a person's] existence and a quisitlvc power, which are products of a particular l' /tUI'l, arc like foundations and those which are
acquired [rom abroad are like restorations [talllimtj.ln reality 'Ihe acquires
that which is in the self." Ilaving constituted the national homeland as
the foundation of human a ilines and potentialities, this anonymous
architect of nationalist discourse 'oncluded:
lIIisaliya!J va mwh,miya/l),

.onsequently, ata/1 is no other than the human selr [k/!IId-i illSnn].
is your existence [VlljUI~, \ 'utan i. yOU! disposition and behavior
[~/IlI'1Il1l'C1 alvarl- I'atml i your foundation and origin laslpa Illabda'].
Fatan is your materiality and physicality [/w)'ula w/lNaddulll. Vatan i.
your appearance and essence [sllmt va /1Ia·llI]. I'alm! is the locu. ot
your dignity and glory I 'hamf va i/1ikIUlrl, VataJ") is the custodian of
your exJstence and the inheritor of your life [ka(il-i hayat \'Il voris-i
ZillrliSalli]. Conclusively, vut(//I is your initiation and consummation
Fa/all

[oqaz va Glljam].25,
.<\s defined here, the corporality and subjectivity of an individual were
derivatives of va ta/1 , and an individual's identity and attribute~ were
viewed as identical to her/his national identity and attributes. In other
words, the territorial vntoll embodied a collective soul, personality, and
individuality. These collective attribute found their profane e, pressions in the "national" literature (0"0/), culhlfe (fa r/wIlg) , and history
(torikll), which were viewed as repositorie~ of the national soul.
The territorializing of the soul's originary home allowed for the
displacement of sovereiglHy over co]Jective sub;ccUvi ry from the Di illt'
to national pedagogues. Unlik(' the serene celeStial va tall , hich was
unchangeable by human design, tbe nationalized originary home - the
residing place' of collective mind and body - became the locus of nationalist pedagogy and developmcntal designs. To reawaken the mllective
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soul of the nation, the educators of the nation, such as f'timad 31Saltanah and firza i\qa Kllan Kirmani, sought to recover the history,
literature, and language of the homeland. The reco ered collective
hhtory and literature provided the pedagogical resources for the making
of nationalist subjectivity and ide-nli ty.

ational-public sphere
With the coming of the printing pres, lasir aI-Din Shah aumed the
task of "dL ciplining/educating [Imbiyatl the people of Jran and informing
them of internal and external events." The official gazette, RII7.I1an/all-·i
Faqayi'-i /Ili(rlqiyah, which began pub! ication in 1851, was to carry out
the Shah's pedagogical task of fostering "the intelligence and perception of the residents of the Sublime State. ,,26 All governmental officials
and "honest subject" (ra'l1ya-yi ili/itf) were encouraged to subscribe to
the gazette, each is ue of which ulcluded "the news of the apital," "the
other Iranian territorie~," and "the affairs of foreign states." These
included the publicizing of governmental appointments and policies,
the institution of passports, punishment of transgressive soldiers, new
industrial ventures, discussions of public health, reports of rape and
theft, and the prices of cOUlmodities and books. With the publication
of news and opinions, VmJ{/yi'-i lttiraqiah and other official and nonofficial newspapers generateu public knowledge and information vital
to the formation of a critical national-. ubilc sphere.D The publicity of
official decision. invited public criticism and th.is public criticism modi·
fied the state policies. i\s organs of enlightenment, official journals
often published critical letters and essays by private individual.. To promote his image as an enlightened monarch, the Shah was advised to
increase the number of journals and to allow the publication nonofficial newspapers.28 The non-offlclal (glll.1y,.-i msmi) newspapers, espe(jail those published in the diaspora, assumed the role of the "people's
tongue" (zabclIl-i mi/Jat) by evaluaUog and recommending policies. The
dialogue between official and non-official papers was crucial to the
familialization of vn/an as a national home.
The inculcation of lIatnn-centcred entiments was an essential component of official and counter-official national pedagogical strategies.
This involved the transferren e of familial loyalty, honor, and dignity
from the family onto vaton - the national home. ror instance Mirikl1
(Mars, the God of war), the officiaJ military journal, attempted to cultivate national honor and dignity amongst oldiers and officcr.~. ln a series
of articles, Sani' al-Dawlah, the journal's editor who was a recipient of

Akh/ar, as ociated individual dignity (s/wra{J ..." ith the "love of homeland" (/lUbiJ-i vill(ll/) , Paraphrasing a passage from Akhtar cited above,
Sani' al-Dawlah asserted, "Dignity and valan are codependent [1II017.ll1l1-i
yikdigar). There can be no dignity without the Jove of Vi/tall and the love
of va/all i contingent upon dignity." To discern the value of "fervor"
(Sh17ymI) and "nobility" (s/wm(ot), he declared that the staffs of a

victorious army must first learn the meaning of "the love of homeland"
ential to his official natlonali t pedagogy, which emerged in a
dialogic relation with the the non-official Akhtar, was the equation of
"dignity" (s/wmf) with a respectful re.Jationship of "adherence and
obedience" <taq/id va 1/1IItaIJi'at) among the lower and upper ranking
officers. Dignified officers were to view as "ohligatory the unquestioned
compl jance and pur uance" of tl1ei! superior· orders." "Unlil the last
breath," all ranks of th military were obliged to avouch "their dignity
[s/liIm(mJ, love of land, fervor Is/myrat), and shall-adoration [,fmh jJa/'{/stil."2'l
Shah-adoration and vattlll-veneration were the nodal points of a palTiotic nationalist discourse which imagined the Shah as the father of
va/all, An in tance of th.is patriotic dL courSE' was articulated by Sarli' alDawlah in an article explicating the prophetic aphorism, "Jove of vat.(11!
i of falth." At the outset of this explication, he offered homage to the
esoteric Sufi interpretation of vatall and invoked Shaykh Bahai's adage
that "this vntall is not Egypt, Iraq, or Syriai this wltall is a name!c city,"
Shifting focus on the "exoteric" (zalliri) a peel', he then offered a
nationalist definition of vI/tal! as "a hirth-plae- and the locus of growth
and thriving and where one's kjn, clan, and friends reside and speak in
the main language [zaban-i aslil and the accustomed tongue //isclII-i
IIlldad]." Elaborating the metaphorical equivalence of familial home
and affilial homeland, he argued that in reality va/an "is U1e same as a
person' family, clan, interior, and kinship [kJwnivadah, ta)'i{td/, ihtislw',
va 'ashirahl," Condensing family and vatall, he concluded that, "
perSon who Jacks the love of vatall lacks a kin and a dan."
Having equated homeland with family and clan, Sani' al-Dawlah
extended the metaphor by asserting that the Shah's role "is analogous
to the fanlilial father [bil1lallzilah-'i phlar-! klwllivadah I/stl."3 But this
imile wa not without its antecedent. In the late eighteenth century,
the historian Rustam aJ-Hukama represented the Iranian ruler Karim
Khan land (1750-79) a "the kind father of all residents of Iran [pidar-i
mihraball-i 1/(/111011-'i ahl-i frail J." Eigh t years befor San j' aJ-Da wlah, the
f:hief Minister Mirza Husayn Khan. ipahsalar declared that in reality
''soldiers and subjects are Ule true royill dLildren II/II/ad·i \'I1qi'i-i . a/fallot
1
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As the dlief publicist of Mirza Husayn Khan's reformist projects,32 Sani'
al-Dawlah was fully aware of the political implicatiom of a metaphoric
chaxilcterization of the Shah as "familial father" (pidllr-i khilllivl/da/J). If
the \lUIIIIl, as affilial home, required mutual rights and responsibilities
hetween its residents and its head (m'is-i vlltan), then its fiwli!ia!ized
political r lations required tha the re idents of va/all remain loyal to
the father- 'hah and tllat the Shah "guard ancl prolect in a fatherly
[fashion I the rights of vatall-adoring members of H is community
[millllt-i khlldl.',:n I laving promoted the Shah to a new status as the
father of the nation, Sani' al-Dawlah then. {/l'Ictified tht:' national-familial
home by endOWing it with "divine effulgence" (({m-i izadi):J4 "fortunate
is a community [mil/atl and diVinely-effulgent is a vatall [izz{/di fan
vII/ani] thaI it5 chief rra'is) behaves in a fatherly [manner I towards the
descem1anl of vatan [alnlil'-i va/all].'t1S The a cription of "divine effulgence" to VI/tall constituted a radical break with the king-centered PersoIslamic political discourse which conventionally sanctioned royal
power by endOWing it with divine effulgence. The displacement of
effulgence invested 11 Ilrlll with a eli indy sanctioned authority. Like tht"
relocatioll of soul's originary home which endowed Iran with subjectiVity and agency, the di<;placement of "divine effulgence" constituted
Fat.al! as the site of authorty. These double displacements proVided the
foundation for a vn/nll-centered political imagination.
Tn the king-centered classical political di course the Shah's authority
was viewed as a diVinely granted "effulgence" ((alT). ,r, As a "distinct"
(khassal1) locus of pow r, the Shah/Sultan was invested witll the right!
responsibility to protect and to discipline the resldellt~ of his "domain"
(l11l1lk). The residents weI' in tum obligated to obey their diVinely
appointed protector. Conventional!. this hierarchic relation of power
was imagin d metaphorically in Jewish- hristian-lslamic traditions as
a shepherd-nod:. relationship. Grounded on a widely acclaimed prophetic adage, the ruler was characterized as a shepherd (reO) herding his
nock {ra'i, rrliyat)37 For illStance, Naim Ran (d. 1256 or 7) Slated, "the
king is like a hepherd and his subject are like a flock. lt is incumhent
on the shepherd to protect his flock from the wolf and stnve to repel
the wolf's e il.'r38 Thb foundational metaphor constihlled overcig/lty as
an individuated (kha_lsa!t) authori ty belonging to a eli tjnct person who
differed from the "public" or "commoners" ('{/IIIOIrl!t).J'I Unlike modern
political power, the Shah' authority was not publicly displayed through
the pervasive royal pres('/lcr!. Royal authority, contrary to diverse narrative\
of "Asiatic despotism:' Jacked tbe institutional resources for a pennanent
puhlic presence throughout the empire. The public display of royal

authority wa~ ~ele<.:tive and slvift. It was often publicized in the form of
mutilated bodies bearing witnes to royal wrath. Manifested upon bodies
as a "political signature," (j this afflictive royal authority was conceptualized as siyasflt- the rlght to punish and to shed the blood of transgressive
subjects. 41 The characterization of the Shah as father of the homeland
(pidar-i I'lIlllI1) provided a new metaphorical foundation for the nalionali. t resignification of siyasa! as politics and the displacement of royal
with popular and national sovereignty.
The metonymic configuration of the Shah as familial father was a
corollary to th n ineteenth-centur, centralization of state and publicizing
of royal authority. The private royal domain (klwssalJ wa transposed
into a new public sphere with I 'asir ai-Din Shah's well-orchestrated
travels and and well-publicized travelogue', whkh were serialized in the
official gazette.-I? Royal authority became more public with the utilization
of new technologies of print, prisons, police, standing army, borderguards, passports, and public education, hygiene, and welfare. 1'0 curtail
the rapid growth of prostitution, courtesans ;vere arrested "gent! and
SC'llt to a correctioll hOll e for rehabilitation.-IJ The risc of homeJess
people in Tehran - attributed to "uraught and inflation" - prompted the
fonnation of the Poor Assistance Council (Mjlis-i rlll1at bah F/lq£1mJ in
lR71. 44 With the help of the Qashqayi Brigad , the Assistance Council
gathered 1,1 5 beggars In the newly built complexes (l1Iujtallli") in
Darwazall Dulab.-I By mid-January 1R65, four additional sites I·vere
established, housing a total 4,384 beggar~. A Healthcare CounCil (Majlis-i
Hifi. al-Silwll) was also established to encounter the spread of contagious
diseases. 4 /i To promote public health, the Council iS~'Jeu ordinance for
cleaning public paths and waterways, discouraging the consumption of
indige tible food, forbidding unnecessary gathering of crowd I and
drafting gUideline~ for public health dllcation 4i To promote internal
peace, the Public Order and Secmi ty Office (lrlnmll-'i Nnzllliyall I'a
Anmiyat-i 'AlIlI/lIIll) was established and upplied with new ammunitions and uniforms. 4 & Additionally, state-sponsored educational institutions, with curriculullls noticeably different from seminary schools,
enlarged lhe pcdagogi<.:al task of the .;tate while curtailing those of the
"(I lalll II. The"e new state in titutions pro ided U1e material foundation
ior the symbollc haracterization of the . hah as the father of \'1/(£1/1.
Ironically, tbe modern pedagogical state institutiom, ~lIch as Dar
al-Fur/uJI (established in 1851), played a crucial role in training individuals who constituted the core of an emerging critical public organized
in secret societies and assemblies. Among uch sodalities were FaralIIushklw/JalJ, jmr/rll/l-'i Adlll1li)'at, and Atashkadah. Founded in the 1850s,
JJ
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FaIWJJll.\·hk/lrllla/l (Amnesiac HOllie) recruited many students and fa ulty
of Dar al-Fwl/Ill. After the dissolution of Faramllshk/wl1alJ by a royal
decree in 1R6 1, a succe' or organization, lmnj'al1-'i Admni)'at (the Society

of Humanity), continued to provide a forum for the discussion of
national political issues.~" Atashkllr/ah, another public sodality, illet at
least once a week and their monthly deci ions and teachings were widely
distributed. 50 W(lmen of the court also established a secret organization,
discussing the principles of humanit .51 These sodalities, contrary to
the conspiratorial studles,52 constituted an expanding public sphere and
provided the sites for the later articulation of a counter-official national
imagination during the Constitullonal Revolution of 1905-9.

Maternal homeland (mar/ar-i vatan)
The state-initiated modernization was viewed a a sign of Ule increased
tyranny of the Shah am! was chaJlenged hy adversely affected ocial
sector. Awareness of social and political developments beyon.d Iran,
promoted by joumals and journeymen, made the state and the royal
court targets of morell censure by citizens. The moral authority of the
tate was effectively challenged on tv\'O occa.sion that led to the repealing
of the Reuter Concession of 1872 and the Tobacco Conee sian of 1890. ~l
Consciousne s of a more glorious past, engendered by a nineteenthcentury historical comprehension, translated into an dfetti e discrediting of authorities who werc held responsible for the degradation
of fran and the selling of the country to Europeans, The critical public
sphere - formed of private reading groups, secret societies, and publiclyaware citizens, each with its own ommunicativE' resources - became
more vigorous and self-assured of its own judgmen ts of the state officials
as corrupt and as obstacles to val,m's progre, .. 'peaking in the name of
valan and millat, the public challenged the legitimacy and the moral
authority of the state. The national-pub! ic . phere became a site of
inten Wed struggle between the state and "the people" (miJJat), both of
which understood them elves to be representing the interests of valal/.
With th polarization of public-political space into the spheres of the
state (dawlat) and the people (milia!), the familial trope provided the
symbolic resources for the articulation of an effective counter-state
discourse, Tn contradistinctlon to the characterization of the Shah a
the father of the homeland, an increasing number of late nineteenthand early twentieth-century non-official newspapers and journal characterized the homeland as a dying 6,OOO-year-old mother. Instead of the
all-powerful father-Shah who had to be obeyed courteously, the image

of a dying Illother-vatml created an urgent situation obligaling her
"children" to rush to ,ave her life. Whereas the carl ier characterization
of the authorities as shepherds constituted them as superior, they were
now held accountable for the motherland's uffering and imminent
death. To criddze the ruling elite, the end-of-the-cenhlfY willi and vatmli
newspapers constihlted Europe as a rhetorical referent for highlighting
the severity of "motherland's illness." In a bi-temporal narrative, Iranian
homeland was recounted as an exhausted body lagging behInd in the
fOf\vard mardl of the caravan of nation,. The back-lagging of motherIran, formerly a caravan-guard of civilization, was blamed on the ruling
elite who were censured for their corruption and negligence. It was this
rhetorical utility, and not an inherent superiority, that accounts for the
working of l:.urope as a "referent" in the nationalist political discourse
that constituted Iran as a belated nation.
The private moral censuring of the stale authority was publicizecl viii
the characterization of l'llIan as a mother infccted by multiple di cases,
Unlike the official patriotic discourse that constituted vatall as a healthy
body symbolically headed by the Shah, the III 11 triotic counter-state discourse represented vatan as an ailing mother i.n need of immediate care.
Expressing anxjety over the motherland's future, Shayk al-Ra'L (12641336/1847-1917) lamented, "If the Angel of Death <.loes not kill me, the
trepidation of lran will kill me . , . Thh vatan i.s extremely ill and ays: if
you do not cure me, the high fever wilJ kiIJ Ille."5~ fb/aq, "a free paper"
(iaridah-'i az(/(T), reported that the "delicate and endeared viltlll/" is confined in bed and the corrupt "Iranian physicians" (a metonym for
statesmen), instead of curing her illness are pre cribing mortal poison.,I,
Her anx.ious children, ought the it ,i tance of a Russian physician who
agreed to cure Iran under the conditjon of gaining total control over
her life and belonging .50 In another non-official paper, Tamll/i, the
Ministcr of Internal Affairs was warned, "Thi bedridden acred body
that moves like a slaughtered animal is infected with duonic and immohilizing diseases." Tarraqi suggested that the dy;ng body of vatan could
he saved only by vaccinating her with "knowledge" ('i/m) against the
disease of "ignorance" (jalJl).S7 Tfabla/-Matill, a distinguished newspaper
that Initially began publication in Calcutta (1311/1893), inaugurated its
Teluan edition with a series )f articles inquiring, "Is lran nt?" and "What
is Iran's nIness?",IH J>ublished hetween August 1906 and May 1908,
RaJl/IGl/la's serialized "Identification of Illnesses of Vatan or Diagnosi.
of Iran" was an ('x,elllplary historical censure of royal authority and the
pedagogy of popular self-care and self-governance. The synecdochic
characterizalion of vl7l(/1/ as a dying mother provided a popularly
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accessible and incisive moral censure of political authority in Tran. The
diagnosis of body politic implicitly and explicitly challenged the royal
and state authority and authorized the people to take charge of the
ailing motherland.
Rn1lI/(III/c/'s "Diagnosis of Iran" began wJlh the recognition that the
6,OOO-year-old mother-vtltl/ll wa infected by an incurable di case endangering her survival. The new.\ of her impending death led to the gathering
of ber dlHdren who conferred about the possible course of action. lIaving
reached the conclusion that they must consult an eXjJerienced phys[cian, one wggested hiring a Russian doctor. Another recommended a
British physician, arguing that tb British aTe familiar with similar cases
in India and Egypt. i\nother argued that an Ottoman physician would
be more familiar with the peculiarities of her nature. Still another recommended a German physician. But others queslloned the com pctence
of foreigners in curing an adored Iranian mother. They argued that each
homeland has her own unique climate and the body of her residents
correspond to her habltal. Since foreign physicians cure patients ill
accordance vvith their own clIStoms and habitat, Ihey arh'lJed that the
remed prescribed by foreign physicians may basten the motherland's
death. "To diagnose and cure the illne" of the dear mother-Vi/tall," at
last the)' concurred to form a "health-care commission" (lvfajlis-i hath
111-Silr/1l7h)w consisting of "skillful physidan and knowledgeable hnkim ."011
They all agreed that the commission's c1ecisiom were incumbent on all
of the motherland's de 'Cendants.
Distre sed about Ihe motherland's futur . one of her ~ons cOn\ulted
an independent physician who infonned him of her uffering from
melancholy, apoplexy, paralysis. dropsy, and rabies - all transmitted to
her by foreign invaders. 'nle e perennial illnesses of the motherland
were metonyms for the social crises of the social body and the body
politic. The unpredictability of the conduct of Iranian rulers was attribuled to the ancient Greek invasion and its inllicUon of Iran with
melancholy:

'he is happy for

IlO reason and turns 'ild with no cause. In l1ilngerous
ituations she is bra e and ill protected site she i fearful. Sl1C perceives nothingness as being, being as nothingness, the probable as
improbable, and the impossible as possible. Due to her psychic
instability, she turns into a wi.cked blood-shedder; and because of her
mental infirmity \he is unable to di linguish the good from the bad.
She can 1101 comprehend what he doe and she docs not know what
she wants.

Vatnl/'s enduring melancholy was also a metaphor for the cruelty of

Iranian authorities. "As we witness, the heddillg of the blood of the
sons of vlltml instead of being shameful and deplorable is the foundation of power ,md the source of our authorities' glory." This ailment
passed to all of motherland's descendants who in extreme poverty arc
"presumptuou " (1I111!lIkabirlllltf), in extreme weakness "view themselves
capable and empowered over all thing~," and in eXlreme ignorance
"view themselves as the most knowledgeable."bl
Apoplexy (siktnh) was diagnos 'd as the motherland" second iJJness
transmitted with the "/\rab invasion" (fJlljlllll-i 'Arab). After enumerating
the symptom of this political disease, ranging from lack of reaction to
the loss of territories, excessive taxation, and the selling of privileges to
foreigners, he examination conduded, "If a sensation and movement
was left in tllis people [mil/al] after the apoplexy, they would Dot have
engaged in e, treme adulation and flattery and tolerated excessive
calamity and ignobllity."62 The insensitivity reached its peak with the
Umayyid rule and domination, "which tore th ' national nerves" (d-,abi mil/i) and the people's "human sensibilities" Cllmq-i il/sal/iya/). This
Illness infected the "Iranian existence" (vlljlld-i Irani) from the time of
'Ahd ai-Malik bin Marwan's (r. 685-705) conquest of Mazandaran, leading to her "loss of ensation and comprehension resembling a piHalyzed
person who could not fed the amputation of her joints."
Consequently, foreigners amputated this COlllltry from all sides and
chopped the endeared vatan to pieces. But the people [mil/at) did not
feci and eme it; or Ihey were aware bUI did not rhe up to re ist it;
this means that she 10 t the abilities of contraction, expanSion, attraction, and reaction .',3
Like melancholy, the diagno is revealed Ulat "this ominous illne s still
prevails in Iran-land and pcrvade~ the Iranian character [dar jill -i Imlli
~i7ri.. l]."b.j

The toleration of extreme cruelty and oppression by lranians was
diagnosed as a symptom of tlle motherland's political paralysis. The
physician ob erved that "in other countTies torturers [mir;gllozahhaJ are
unknown and [their names] is kept secret. Our torturers are the most
renowned Iranians." He identified the frequent reply by Iranians,
'''what is it to me' and 'what is it to ou' as the symptom of a national
paralysis l(alaj-i l11illi]. It pervades the Iranian character to the extent
that if a hundred people are beheaded or plundered no one would care
to ask 'why?"''''
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Dropsy (istbljll') , a pathological accumulation of diluted Iympb in
body tissues and ca Hie I was diagno ed as a disea e that developed in
the motherland's body since the l\bbasid rule (749-]258). Murad Khan,
a leading character in the story, conjoining medical diagnosis with
pollUcaJ censure, explajned that one can as ertain hom the tale of One
Tlloll. 'Glld 01/11 011(' Nights and the poetry of Abi law;vas how the
bbasids' negligence of governmental affairs and their engagement in
worldly pleasures led to the mistreatment of the people and the destruction of the country (klwraLJi-i n1l11111ikot). Like dropsy, which hinders the
orderly distribution of blood, in the lraman body politic "the government instead of spending the treasury funds on the welfare of the
people [/lJiIll1tj and country /mllllllikatj it spends it entirely on p ronal
de 'ires and pLeasure of the King." As a result of this national illness
"indolence, unemployment, and bodily comfort prevail in Iranian
territorie [/1/aTnl1lik-i Tfllll]. "I>I> Here the diagnosis of the motherland wa
a metonym for the collective djagnosis of Iran's population.
Finally, rabies (manu-i l1ar or I/wmz-i kn/ib) was diagnosed il. " letbal
illness transmitted to the people of Iran [mil/at-i IranI by Mongolian
ICllIlngiziyclI/] congue t./1n' The physician ascertained that "the oppression, incivility fbimllrtlvW/lij, and blooel-shedding that endures In Tranian
d1aracter,/161> is a symptom of this infection.
Collectively, these maladjes were thought to per 'ist in the Iranian
national character. I\ccording to the diagnoses, this "repulsive mixture"
brouglll Iran to a state of coma by the time of ! fadir Shah's m urdcr
(1160/1747), when it was no longer pos)ible "to tell whether she was
dead or alive./1 The coma continued until the eve of the Constitutional
Revolution of 1905. According to the prognoses, "the excitements of
the past two year made the e 'periel1ced physidans hopeful of the
patient' reco ery./1"9
On this diagnosis, the past served a.., a sign of Tran's future urvival
and recovery. The physician prognosticated that" ne of th signs of
the survival of this patient is that the character of the people of tbis
land i mOTe noble [a
than those of other nation and it people were
brought up to rule over the nations of the world." Ill' explained that,
according to the Greek and European historians, from the time of Faraydun to linushirvan for 4,000 years the nation of Iran [//lillat-i [mil)
prevailed and ruled over most part. of the world. Tllis history was taken
as a sign that "mastery and nobility is ingrained in Iranian blood." ConHouing the Iranian body politic's history of noble resistance, tile physician concluded:
ike Faraydull who after a tilOusand-year overtlHew
the reign of ZahhaKians and reneweci Iranian royalty, this nation has
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never [permanentlYllived and will never live lInder foreign management
and nile." As a hopeful sign the "Diagnosis of Iran" concluded by recount·
ing the Sasanian overthrowing of the Greek. Abu-MuJim's leadership in
bringing down the Ummayids and the Buyid's repelling of the Abassid
mIl" in lran. 70 The urgent conclition of the motherland proVided an
opportunity for engaging her descendants in her "curing" and "welfare."

rvfatriotic sentiments
The display of filial sentiments tmvard tllE' III ltherland invoked the
training of loyalties and sen~ibiliUes toward a relatively alien entity and
the publicity of one's "private" views of authoritics.'l The revolutionary
crises of 1905-9 transformed the public sphere into a pedagogical institute lor the nationalization of familial honor, zealotry, bravery, purity,
sacrifice, intimacy, and affections. Iranians learned to hail onc another
as VII/alii-brother and vatalJi-sister and to urge one another to display
zealotry (glwyrat) and dignity (sharaf) toward the dying motherland. The
call for the demonstration of zeal and illtegri ty became especially import·
ant during the poll tical division of Iran into contesting constitutionalist
and all! i-constitut ionalist forces in 1908-9. In an article explaining the
frequent usage of dignity (slit/ran by both the elite and the populace,
Mlisavat addressed "the newly emerged claimants of dignity lslllJrntl"
and inquired: "Which trace of opprl' sion have we obliterated and
whom amongst the oppressors have we punished? Which foundation
of justice have we instlluted and which pillar [bunyan] of exploitation
and oppression have we destroyed?" In the;e and other articles the motive lwra( was linked to individual responsibility for societal welfare.
All Iranians were held accountable for the care oI "the innocent infant
of dignity [shnmf] who recently entered the world of Iran.'172
In another article, "Khayr al-Umur Awsatuha," Musava/ reported that
"the wretched Iraniar axe many tation· away from true justice and have
been denied and eli po sessed [bil1asib] of human happiness." In order
to "guarantee the cxistence of our ethnicity and nation" Mu avot called
upon the oppressors to limit their oppression and upon the oppressed
tl) limit the tolerance of oppreSSion: "Oh unmerciful oppres~ors! .Exlrcme
oppression for how long? O\J wretched opprl' ed! The extremity of
insensitivity to whal limit?" The article concluded that only in such a
reciprocal manner "Iranians" ill become human and the desolated
village of Iran will join the rank of the renowned stales of the world.")~
Glwyrat was another highly contesled familial terminology nationalized during the Constitutional Re olution. Traditionally linked to
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rnanl\nes<" s'wymt can be rendered as zealotry, propriety, and jealousy,
or more accurately as a condensation of all three terms. The evocation
of thi~ emotive concept assumed an immediate' threat to familial honor
and integrity. Individuals were expected to demon trate outer 7eal for
the protection of familial honor. Similarly, at a time when the honor of
the' motherland w<c> compromi ed, her national children were expected
to take necessary act ions to restore her honor and integrity. Lack of SUdl
initiatives was vie ~red as a <,ign of unmanliness. In a letter to Mllsavat a
reader prt'scrihed gill/yrat as a remedy (or the illness of the motherland.
Addressing the people of lran (aill-i 1n/l1), the author remarked, "glwyrat
is your dignity ancl salvation l~hararv I (allahJ; your wealth, your independence, ami lOur nationality [1IIilliyntj depe.nds on x/myral; you have
no remedy but ghaYrcll. li Plato, Avicenna, and all [other] sages and phy-o
icjans of the world gather, they wi] all prescribe the same medicine."7.1
Since the enem ies of the motherland were depicted as rapists, the
demonstration of zealotry and integrity was viewed as essential to
nationalized manhood. Reporting on border clashes with the Ottomans
in northeastern Iran (Urumiyah and Savajbulagh), Mil (Ivai warned that
"the purity of motherland is threatened by the desirous adulterers
[zil1akaral1j and the authorities arc interested [onl ] in position and
promotlon." Censuring the Majlis deputies for "partibazi" (party-playing),
the ministers for "ltlrktazi" (plundering), and tbe Shah for "is/lqbazi"
(love-playing"), Mtlsaval admonished his countrymen for their unawareness and "women-like" (1I1i.~I-i zatHlII) idleness: "Oh you lumberers on
the bed of unawareness! Oh you subsiders of the path of ignorance! 011
you stragglers of the caravan of civilization! I\nd oh you laggards of the
road of world progress! ... You are biding idly at home like Wallen
expecHng others to endeavor for your happiness." Here the illness of
the motherland was linked directly to the lack of initiatives ancl the
straggling of her children from the "caravan of civilization./t The threat
of the raping of the motherland was used metaphoricaUy and rhetorically to agitate and to mobilize men for political action in defense of
Iran. v\lith the intensification of anti-constitutionalist efforts and the
w ision of Iran into British and Russian zones of influence, the call for
action became ever more urgent:
You descendants of iran who responded to the cry of the kind motherland in the recent revolution and liberated her from the paws of
internal road-plunderers! Toda , the erie of thIs same estranged
mother are blaring from the oppressions of foreign plunderers. he
desccnd,mt of Iran is one who would rise up like a mall and perform

his dutie of lranianness on the Jife- acrificing field and does not
t,'lilnt to the enemy this historical glory and this gift of freedom and
Ihi' new lif and permanent happine s which was ohtained with
deep affection Ik/lll11-i jigar (blood of the liver) J."
Having portrayed the foreign intervention as motherland's rape, men
were asked to reflect on how dishonorable Ufe would be after the loss of
motherland's chastity: "Iranian! Is there doubt and Incertitude lhat
after the removal of the nation's chasti! and honor of natlonality, for
the r spectable [people] life would be a taboo and the living time would
be ugly and undignilJcd?"7~
To mobilize for political action, men were often compared to women
and stories of women's brav ry and self-sacrifice were used rhetorically
to put men to. hame. 77 A declaration of intent by the revolutionaries of
t\zarbayjan, for instance, invited all Iranians to join them in "the holy
pursuit of the lost beloved" - the Constitutional lanarch and the
COIlSultative Assembly," To arouse national entiments, it recounted
the story of a Georgian woman who volunteered to sacrifice her life for
the rescue and freedom of Iranians. I-laVing constituted the Georgian
woman as an exemplar, the declaration then compared her deed' to
that of the "home-destroying" Shaykb Fazl aI-Allah Nurl, the leading
MUjtahid of Tehran who was organizing the anti-constitutional camp,
Thus, a foreign woman who support d the constitutionalist cause was
viewed as more dignified than an arch-mujtahid who led the anticonstihltionalist camp. Reprimanding the people of Shiraz, Yazd, Kirman,
Isfahan, Khurasan, and Gilan for their failure to join Azarbayjanis in the
struggle against tyranny, the endeavor of the Georgian woman was
taken as a lack of manliness:
I

Oh wicked children, oh disobeyers of kind motherland, if this pure,ssence i oman calls for resistance [lIIlIja/lida/l] and defense - in
Islam tbis ha. always been the special duty of men - then why the
residents of tbes province are silt ing sUen lIy and do not perform
their manly duties ltakalit:i mnrdmwhj? Is it that in these territories
men and balls/seeds/testicles of manhood /Il/ard v I tl/khm-i tIlardalligi] have been razed? Ate men all dead and non-men [llill1lardnll]
have taken their place?
The declaration denounced the people of Shiraz - who were proud of
"the hivalry ilnd bravery their forefaUlers" - as a "disgrace to the
descendants of Kayan" and "the winclblower' of the honor of Far" (bar
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bl1ddahandigc1II-i llalllus-i Fill' '). Viewed as resigned from "the realm of
manhood" (da·irah.'i nll1rdanigi), the Shirazi were commanded to "bury
themselves alive" for their lack of "bravery" (rislll1dClt), "young-manliness"
(javmllnardi), and ":teal" l~lwym/). Likewise the Khura anis were reminded

of the brave history of their forefathers and were a ked: "Aren't you the
hildren of the arne renowneli fathers? What happened to tl,at courage'? Where is that agility'?" The admonished people of Iran who had
failed to join the revolutionaries of Azarbayjanwere asked to recall the
exclamations of the angel of fame and happiness:
011 people of Iran, oh residents of the territories of Khurasan,
Kirman, Tsfahan and other provinces ... why arc yOll sitting sllentIy
like the dead? "'''hy have yOll stuffed your ears with the cotton of
negligence and do not respond to this divine call? Fie with your
courage. Fie with you manners! Hmv dear is tbis wretched life and
this ba e existence, Ian exlstencel many degrees lower and viler than
that the affairs of the women of the earth, that you prefer it to the
\alvation and liberation of your vlltall?78
Such rhetorical questions prompted men to demOnstrate their manhood by going public and taking sides in the revolutionary contestation. Tn thiS and many other revolutionary night-letters (slwb-JJCll//a!7)
the lack of concern for the affairs of the mothedand was equated with
the lack of masculine attributes of honor, integrity, and bravery.
By familializlng t11e aIDlial national-public space, men were called upon
to demonstrate the same com pas ionate ami pos siv feelings toward
their motherlallll that they showed toward their mothers, sister I and
daughters.?q The "reawakening" of the nation was indeed a pedagogical
project for the projection of familial feelings toward the affilial nationstate. "To reawaken the nationalist feelings of the zealots of fran Iiliss-i
vatalli-i :Illlyratlllandan-i !rani]," MlISIll'at publi hed two congratulatory
letter.'. addressed to Satar Khan, the commander of the revolutionary
forces in Tabriz, who was hailed as ardar-i Milli ( lational Commander).
One letter was sent by the tudents of a school in Moscow and another
by the member of the Welfare oc-iety of Iranian Women Residing in
Tstanbul. The newspaper explained that the letters were not intended
for the flattery and the praise of the authorities but for the education of
the people. "The demOllStration of young students' zeal rghaml]" and
lithe expre. sion of the manly fervor lta'a subj of the Welfare Society of
lranian Women Residing in Istanbul" wa intended to teach the people
of Iran "the manners of vatall-adoralion and the responsibilities of

nationality-cultivation [din-; vatallpamsti va take/li(-i mjlfi)'ilt pan'arij."l',o
To provok a sense of terrilorialloyalty and protectiveness, men', manhood was douhted and "manly fervor" (ta'assl/b-i l17ardanah) wa attributed
to women who showed revolutionary and nationalist fervor.
The attribution of manliness t WOllJ.en was a conventional trope of
Iran's matriotic nationalism. Often men were incited to demonstrate
the same feeling toward the homeland that they often demonstrated
toward their e 'tended families. The attribution of masculine qualities to
the women of the nation was often followed by a pedagogical note of
admonition and a call for reawaken ing, I Revealing its edagogical
intent, MlIsal'at wrote,
Oh people of the nation, oh reciteTs of the inauspicious words of
'] do not care. what is it to me' [billWII elwll, bill7clII clJiralJ], now that
unfortunatel)' you can not con:titute as your national model
[sanna 11IJ-i /IIiffi] the men of history and follow the manly manners
[mSllI-i (IIt11vvat va maTdal/igl] in accordallCc with the saying "acquire
knowledge from the mouths of m n" Iklradall al-'ilm II/in afwal/II
III-rijal]." and can not follow the world-adoring actions of the courageous Imen] of the early r.~lam lrasl/iill/rr-i sadr-i Islam], tlle heroic
[men] of the eighteenth century France, or the brav [men] of
contemporary Japan, then at least be just and constitute as your
life-gUide [pisllllalrarl-i lindt/gil, the saying "acqUire knowledge from
the mouths of women" [klrazmv a/-'ilm mil/ t/{walr al-Ilisa] and do
learn from the women of thh new age ['a5r-i jadiilJ the path of propriety l~lra)'mtJ and the creed of manliness [sJrari'at-i gJrnrrat w/ kis/7-1
f7lt11wwat!.

1h(' reader of MUS<ll'at were asked to reflect and to ponder on the COIltent of these two letters and to ascertain why the young students of
Moscow and the women "encampers of purity [pardaJr n;sJritwlI-i 'i{fat]"
from Istanbul expre sed their thanks and their feelings about "our
mother nation [Illadar-i vlltal/-i llIal." Tltis rhetoric.al question had the
clear pedagogical intent of prompting care for the motherland:
For U', the children ofTran, who view ourselves as the worthy illheritors of this patient, it is becoming tllat jointly today we imitate the
zeal Ita'a sub] and propriety IglrL/)'rar] of these school children and
women of the Women Society and in cooperation with one another
Ilurse U,is infirm mother and cure and remedy tlle perennial illnesscs
that have taken roots in the national hody [bad/m-i IILltan).
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Mediated through a medicalized political discourse, the alJ for nursing
and curing the motherland was a demand for "public security [amniyat-i
'l/Inlllllil and the protection of life, honor [mum/.I'), speech, and thought."
The recovery of national-body was contingent upon "the implementation
of the dictum of ju tice and equality - that is, a law treating thc king
and the beggar as equal./I it!lout the absolute rule of law, Iranians
were compelled lito bury ltheir] ethni ity r ]nllllliyat] amI to say good-by
to [their] independence [istiq/a/J." The preservation of the dying motherland was inextricably linked to the protection of her children's
"personal happines~, honor, and life." The call for motherland-care was
a synonym for civil self-care. B2
Constituted as a maternal famj/jal pace, Vil(all became the site for
redefining and naUonaliting masculinity and its attributes. To mobilize
/IIell for political action and part icipator)' politics, Mit avat, lik many
other con titutionalist papers, constituted women as exemplars of
bravery, courage, posse sivene s, virtue. vigor, and honor. With woml'n'~
public display of courage and devotion to mothcr-lran, these masculine
characteristics were increasingly identified in counter-examples with
the women of the motherland. As national xemplars during the Constitutional Revolution of ) 90S-9, women demonstrated national risl1l1dat.
slum/!; and X'1llyrt, attribu trs identUied historically with masculinity
(l1Iardalligi). The examples of women's devotion to the motherland were
used rhetorically to prompt men to protect Iran's territorial integrity
and it new comtitutional and representative regime. The nationalizing
of the filial traits of rna culinity made pas ible the dissociation of zeal
(/dl/sSlIb), propriety t'{/w)'rat), and bravery (ris/metat) from biological
rnanlines . \s exemplars of national honor, dignity, anc! zeal, WOtlll"1l
served as the teachers of matriotic nationalism and nationalized masculinity, The care for the territorial mother prompted women's entr, into
the public spher,.83 Women initiated their organizational sodalities,
political activities, and pedagogical praxis in thc name of curing and
strengthening the motherland.
The synecdochic characterization of vatall as a dying mother provided
the imaginary foundation or the reconfiguralion of disciplinary sy,tems, a corollary of the changing position of Individual subjects within
the modern nationalist olltiral di cour c. Significant to till change
wa' the eventual displacement of the afniction of phy ical pain and
visible marks of punishment with new "modes of subjection" inculcating
a particular type of suhjectivily.84 Unlike the classical ta'riz and iyel at,
the new regimes of power sought to rdonn the individual character and
rationalize individual conduct. Thi change involved the resigniflcatioll

of .siyasat from the affliction of physical paiuto obligatory filial concern
with I he present and future of the motherland,
The mothering of territorial Tran provided the imaginativ space (or
the scripting and enacting of an innovative vernacular nationalism and
political modemity. As a metonym, motherland interiorized the exterior
affilial space of Iran-land. It conjoined th affilial birllli (outer space)
with the filial nllrllln/nl1clartill (inner space), lnteriorizalion of iran-land
via the famil1al metaphor familiarized the men and women of the
nation as national (vatal/i) brother\ and isters. This gave the question
of 1J/(ll1mmiyat a new connotation. By familializing the national-public
sphere, the filiative spatial Llletaphor proVided the discursive terrain for
the alteration of gender relations and enabled women to go public.
Constituted as "national sister,," women were discursively authorized
to hed the veil that egregated them from their national brothers.
The deployment of filial space in the matriotic discourse in Iran
differed from its Indian counterpart. Just as the mother Iran was constituted as an interiorized filial space, fusing and condensing' ilndt7TlIrI
and bir/IIl, so the colonized "mother India" was spatially bifurcated into
the inner gilar (home) and the outer bailir (world). In India the public
~pace was constituted as the "material" space of colonial domination
and cultural mime~is. Given this colonial context, the inner sphere oi
slll1r was established as the autonomous site of "spiritual" autonomy
and cultural authenticity. The patial bifur anon provided the "ideological principle of selection" for Indian nationalism. Wherea men were
to "bear the brunt" of material activity in the outer world, women were
assigned the "responsibility of protecting and nurturing" the homebased authentic 'loeial and spirihlal life. Located within "the inner
domain of sovereignty," the women's question abated frOIll the domain
of pllblic discourse with the intensification of anti-colonial national
struggle al the end of the century.
Divergently, the matriotic domicilization of homeland in the formally
independent Iran authorized the fusion of the women's question and tbe
welfare of the motherland. As the actual and potential pedagogues of the
children of the homeland, women assumed a strategically significant
role in the developmentalist national discourse in Iran. "Since women
arc thr foundational pillar of human societal formation [hay'yat-i
i;lill/(/'i)'ah-'i IJlJslwriyalll," explained the e~sayist Sayyid Husayn, "their
education lakes precedent and is more urgent tban the education of
men. "SO The cent raJity of \-\Tomen's ducation to national progress
prompted the fomlation of chools for girls. Initially e~tablishecl in the
resid IlCes of prominent women, these schools became sites for the
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formation of a women-ioclu ivc public sphen'Y The ingression of
women into the public sphere was facilitated with the 'ynecdochic characterization of ,'atan as a dying 6,OOO-year-old mother. Partially cured
by the Constihltiunal Revolution, the strengthening of the mother-lIllla!l
was linked to the education of women, the first pedagogues of the
people (millat).
The securing of women's position in the matriotic discourse was
furthered with the invocation of the mother's body as the "originary
va/an" (valal1-i (Isli). By constituting the woman's bOdy as the "originary
atan," Tayirah Tihrani (11561 or 1865-1911), all outstanding cssayi;t
and educator, HH supplelllented the motherland with non-metaphoric
corporeality. Addressing her national "hrother " she asked rhetorically,
"i\ re we not the source of your life, being, and comfort? How have you
forgotten thi original liMon of yours?"~'! In thL ignificant intervention, the woman's body was constituted as tlle "originary home" of all
Iranians. The carc for "future mother" as th pedagogues of the nation
was linked to the task of caring for the motherland.

